King's careful courting of Tuki meant he now had knowledge of rich resources, all of which would eventually contribute to the colony. King sent Tuki back with gifts, which had been meticulously and deliberately chosen. These included wheat, maize, peas, sows and boars, as well as hand axes, carpenters' tools, scissors, razors, spades and seeds. King was deliberately introducing items for which a demand would grow. 
Te Pahi and his family
In 1805, largely as a result of Tuki and Huru's accounts of Sydney, Te Pahi, a chief of Te Hikutu (north-west of Bay of Islands), travelled to Sydney with his four sons. They arrived on the HMS Buffalo via Norfolk Island and stayed for nearly three months at Government House with King. The visit was recorded in the Sydney Gazette. 7 During this time, Te Pahi met with John Macarthur, spending three days at Parramatta where the process of working wool and making cloth was explained. Te Pahi also spent time at the Criminal Court where he was exceedingly critical of the death sentence given to three convicts who had been accused of stealing pork. Te Pahi attempted to have them transported to New Zealand, where stealing food was not a crime. 8 Te Pahi left Sydney on 24 February 1806 after being given a silver medal inscribed:
Presented by Governor King to Tip-a-he during his visit to Port Jackson in January 1806. 9 On Saturday 10 March 1810 an article appeared in the Sydney Gazette referring to the death of a 'Mary Bruce' at the house of Mr Francis McKuen. She was described as a Princess of New Zealand, and daughter of Tip-pa-hee, whose first name was Atahoe, but at the age of 14 changed her name to that of Mary Bruce by her marriage with an European of that name. 10 Te Atahoe was the daughter of Te Pahi. She married George Bruce, a former convict from Sydney who, depending on which account is read, variously escaped, fled or went to New Zealand. By one account, he nursed Te Pahi, who had fallen ill during the trip back from Sydney. The less flattering accounts of Bruce may have arisen from missionary morals, as many frowned upon white men who married Maori, and living as a 'Pakeha-Maori', complete with ta moko (facial tattoos), made it even worse. Such men were commonplace in the colony, often visiting with their Maori wives and children.
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The paper stressed the lucrative trade between the countries and how it could be jeopardised by retribution for this incident. 16 
Trade and commerce
Maori chiefs travelled regularly to Sydney to establish trade ties. They had become shrewd businessmen and realised the prestige they could gain by fostering economic ties with Sydney. In return, the businessmen of Sydney were fully aware of the need to cultivate Maori in order for the colony to progress. Maori learned English and many British sailors and traders living in Sydney spoke Maori. New Zealand historians call this period 'the Maori domination' where Maori culture was as dominant as British culture. 17 The Sydney Gazette during this period has many references to shipping movements between New Zealand and Sydney, as well as to Maori in Sydney.
Patuone (Ngati Hou) came to Sydney to negotiate for vessels to sail to Hokianga for spars. He returned with Captain Deloitte who purchased Te Horeke on the south of the Hokianga. Te Horeke became the major centre of timber trade in the colony. As a result, in 1828 the timber wharf in George Street was opened, specialising in spars from Te Horeke. In 1814 Tuai (Te Hikutu) travelled to Sydney to negotiate a timber contract with Blaxcell and Co. The timber from the Hokianga was cut under direction of the chiefs by Maori labour. Trade, however was not all one-sided. Parramatta cloth, a mix of cotton and wool made by the convicts at Parramatta was popular among Maori purchasers and greatly in demand. 18 Weapons, especially guns, were a popular commodity.
Marsden established a seminary for Maori chiefs' sons at Parramatta in 1819. It was not successful, and the spot where the seminary stood is now the reserve 'Rangihoua' in Parramatta. By 1827, Marsden was contemplating creating a permanent settlement at Lake Macquarie for Maori chiefs and their families. His motives were not entirely altruistic -the lucrative flax and wood trade was worth approximately £26,000 by 1831.
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By the 1820s Maori were so commonplace in Sydney that an almost contemptuous attitude had arisen. A Waikato chief who travelled to Sydney to meet with Governor Darling sat on deck for two days waiting for an audience, not having been acknowledged by Darling, or sent for. This was an ominous portent of what was to come. 
Weapons of war
The chiefs, however, being shrewd businessmen and even shrewder strategists, saw Sydney as a place to acquire weapons for war between their tribes and other Europeans in New Zealand. There were three known attempts to bring Maori before the New South Wales Supreme Court in Sydney for crimes against Europeans. The last of these cases, in 1839, was aborted when the accused was freed by other Maori in Sydney. Culturally, only Mokai, or slaves, were allowed to be treated in this manner. 21 Even the famed Ngati Toa chief, Te Rauparaha, composer of the seminal haka 'Ka Mate', visited Sydney. He resided at Parramatta with Marsden and was introduced to Darling. The reason for his visit was to procure a European vessel to take his war party to the South Island, with devastating results. It was during this war that 'Ka Mate' was performed and this is one of the reasons why, out of respect for the Ngai Tahu, it is not performed by the All Blacks today, when they play in the South Island.
Separation of New Zealand from New South Wales
In 1840, the Treaty of Waitangi was formulated as a way of removing sovereignty from Maori to the Crown in order to obtain land. Governor Bourke had little regard for Maori and even less regard for the British Resident in New Zealand, James Busby. Busby attempted to consult with the chiefs and to create a form of Maori government, including their own flag (of which three prototypes were made in Sydney and shipped to New Zealand for the occasion). Part of his rationale was that New Zealand-built ships were being refused registration in New South Wales as New Zealand was not a British colony. Once enacted and a flag chosen, vessels flying the Maori flag would be able to freely enter Port Jackson.
Bourke succeeded in conveying the view to Britain that lawlessness reigned in New Zealand and his representations along with those of Marsden, Busby, Browne and other Sydney merchants allowed Britain to make a decision in relation to New Zealand. William Hobson was despatched from Britain to oversee the task of a 'treaty'. He arrived in Sydney and made legal arrangements with Governor Gipps. On 14 February 1840, Gipps held a tea-party for the Maori chiefs living in Sydney. Seven of the 10 invited guests came. He gave them 10 sovereigns each to sign the treaty the next day. None returned, upon advice of a Sydney merchant, John Jones, who could see the manipulation and theft of Maori land by a Sydney land consortium. Gipps's treaty asked the chiefs to cede absolute authority to the Crown.
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Hobson's treaty did not cede absolute authority to the Crown. However considerable debate arose and Te Taonui challenged;
We are glad to see the Governor come and be a Governor to the Pakeha, as for us we want no Governor, we will be our own Governor. How do the Pakeha behave to the Black Fellows at Port Jackson? They treat them like dogs…… 23 Sydney Journal is part of the Dictionary of Sydney project www.dictionaryofsydney.org
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The treaty, however, was signed.
Sydney's part in the New Zealand Land Wars
By 1845, in response to the confiscation and sale of Maori land to Europeans, the New Zealand Land Wars (formerly called the Maori Wars) had commenced, in which Sydney had considerable involvement. Two gunboats, as well as munitions, were made in Sydney for dispatch to the war against Maori who wished to remain on and claim their land.
Men from Sydney were encouraged to fight the Maori, with the largest contingents from Sydney fighting in the Waikato War of 1863-64. Almost 2,500 men volunteered to fight, having been offered the land of Maori they defeated. 24 A memorial to the men killed in the Land Wars can be found at the entrance to Burwood Park.
At the conclusion of the war almost 16,000 square kilometres of land was confiscated by the Crown, under the New Zealand Settlements Act and given or sold to Pakeha. The halcyon days of Maori-Sydney trade were almost at an end.
After the wars, there is little reference to Maori in historical writings. The economic force that characterised Maori relationships with Sydney had been decimated by the Land Wars and the subsequent confiscation of Maori land and assets. It appears that few Maori visited Sydney and even fewer were residents. Paul Hamer surmised that perhaps the novelty of their presence had worn off or possibly their numbers in Australia were much fewer after the turmoil in their homeland. 25 The 1856 New South Wales Census stated
As the Natives of New Zealand did not exceed 40-50 souls they were included under the general heading of Australia and New Zealand.
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Twentieth century migration
The Pacific Island Labour Act 1901 allowed Pacific Islanders into Australia but specifically excluded Maori. 
Entertainment years
During 
Cultural ties
Maori cultural groups were a feature of Sydney. Continuing from Maggie Papakura's Maori village at Clontarf, performances and hangi were often used to showcase Maori culture. In 1958, Miss
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Australia was farewelled by 'Maori Dancers' at Mascot. 37 In 1960, TEAL-QANTAS House featured a lavish display of Maori culture, to promote New Zealand. 38 Part of this promotion showed a 'Maori Male musical group in Native Costume' at Mascot Airport, however the caption claimed they had just arrived from New Zealand on a TEAL (Air New Zealand) aircraft! This picture portrayed Maori as 'noble savages' who ordinarily dressed in 'native' costume.
The gimmick of representing New Zealand solely through Maori culture continued. New Zealand Day (now called Waitangi Day) was regularly celebrated with Maori dancing (Kapa Haka) and hangi.
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Kapa Haka
For Maori living in Sydney, it was important that their culture be maintained and passed on, not just to other Maori. In the early 1970s a Maori Kapa Haka group at Pendle Hill, called Poihakena, had a number of Australians in the group. The founder of this group, Gwen Nikora, was married to an Australian. Poihakena, under the name Te Aroha, went on to perform at the inaugural Carnivale at Sydney Town Hall in 1978. 
Te Wairua Tapu, Rookwood Urupa, Te Puna Roimata
During the 1970s a body was set up to deal with Maori cultural and social matters in Sydney. This body was called the Poihakena Society and was made up of elders in the community.
The majority of Maori who died in Sydney had their bodies returned to New Zealand tribal lands to be buried with their families. This was of concern to many of the elders in Sydney who realised there was a need for a Maori cemetery (urupa) 
Maori in Rugby League
In 1908 Sydney's fledgling Rugby League competition was finding it hard to be economically viable. The founder of the League, James J Gitlinan engaged a rugby league team comprised completely of Maori players and captained by the well known Albert Opai Asher -who had last been seen in Sydney with the New Zealand team in 1903, to play a number of test matches in Sydney. The fame of Asher assured a successful ticket take and drew over 30,000 spectators to the Sydney Showground at Moore Park.
Upon arrival in Sydney the All-Maori team were met by 'drags' (horse-drawn coaches) and taken along Sussex Street to St James Hall in Phillip Street where they were given a civic reception.
The All-Maori match proved to be the New South Wales Rugby League's greatest triumph to date. The team returned in 1909 for further matches when Rugby League was once again on the brink of financial ruin, but after the first two matches, with a combined gate of 50,000 people, the league was saved. Unfortunately, the Maori team were treated abysmally by Giltinan who claimed there had been a 'broken turnstile' at the Sydney Showground, as well as a court injunction and deduction for hiring the ground (even though the League held the lease over the Sydney Showground). The Maori team received no payment.
The Maori team along with sympathetic footballers attempted to hold a benefit match to enable them to clear their debts and earn enough money to return home. Although it was billed as a benefit match, the League warned players they were not to participate: no league player was permitted to take part in an unsanctioned game, and any who did would 'go up' for life. 40 Today, every Sydney team in the NRL competition has at least one Maori player and the Auckland Warriors field a team in the competition.
Maori life in Sydney
Maori are everywhere, socially and economically integrated into Sydney life. Maori enjoy a unique position in Australia, having almost unrestricted access to the country rather than arriving on a specific migration programme. The Maori population in the 2001 Census placed the Maori population in Sydney at 20,357, with the largest groups living in the St George-Sutherland Shire (3,307) followed by Blacktown (2,132) and Central Western Sydney (2,095).
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The entrepreneurial nature of Maori has seen representation in all walks of life. If you had a pool built in Sydney in the 1970s, chances are it was built by Ron Haira, the proprietor of Polynesian Sydney Journal is part of the Dictionary of Sydney project www.dictionaryofsydney.org 
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